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How Do I  Understand His Ways 
 

KG-103 – Lesson 1  Text 
 

Introduction:  Greek verses Hebraic Thinking 
 
We are going to be discussing issues that support how we think about the world. In 
philosophy it is called metaphysics. It is called that because Aristotle had a book 
called physics and the next two books were the metaphysics books. Physics is 
about what happens in the world, the touchy feeling stuff. The metaphysics were the 
ideas behind the touchy feely stuff. In other words, what kind of assumptions and 
presuppositions must be in place for us to act out theology? To understand what 
the Bible says we must first have presuppositions, which are assumptions about 
how we know what God says, how we interpret the Bible, what the categories of 
meaning are, and how we come to the truth.  Most of this comes from a long 
intellectual history of 2500 years dating back to the Greeks.  
 
The scientific method that we know today is really one extension of how we 
approach the understanding about the world. In that model we gather evidence, we 
draw conclusions, and we make assumptions from the evidence, and basically 
that's how science works. It's very useful. Some people have used this model to 
explain the ways of the world, and we may run into some difficulties with this thinking. 
As carriers of God's image, that means God has designed into us certain functions, 
and abilities that cause us to act and interact in a certain way. The Greek model 
doesn't give credence to them and doesn't acknowledge them. So we may end up 
with conflicts and tension in our lives because we know things should look different 
from the world, as we know it.  
 
The reason this happens is because the Western model is built on Greek 
metaphysics, which acts independently of the actual experience of the world. Greek 
metaphysics tries to tell us what things are true, and what things are real and what 
things are not in the Christian world and we have been influenced by this Greek 
metaphysics for a long time. It came into the Christian world through people like 
Aquinas, Agustin, and Boethius who brought all these Greek ideas in because they 
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were enamored with platonic philosophy and the Greek model long before they 
became Christians. When they converted to Christianity in the 2nd or 3rd century, 
they already had a structure of how the world worked. They took the Christian 
biblical model and plugged it into where they believed it fit in Greek metaphysics. 
They changed the way we think about the Bible, God, and most of the doctrines that 
are associated with Christianity today. They did this because they loved the 
structure of Greek thinking.  
 
The Hebraic model sometimes has unresolved issues. The Greek model is very 
tight and loves to have everything resolved. It is a model of analysis. If this is true, 
and this is true, then this must be true. With the Greek model we get doctrines like 
omnipotence, and omniscience, and omnipresence. (Sarcasm: I am sure as you 
read the Old Testament you come across these words all the time.) You won't find 
these words anywhere in the Bible. If you don't understand how they work, you won't 
understand how the biblical view has been modified and changed by Greek 
metaphysics.  
 
The reason we are sitting around in classroom model is because one of the Greek 
models is an information delivery package. The boards and power point  are 
necessary to deliver information. If we really want to do this right all the students 
would sit on the floor, I would sit on the chair, because I would play the role of Rabbi, 
and you would memorize what I'm telling you, because you didn't have paper or 
pencil, and certainly didn't have flash drives, so you would go away and recite until 
you memorized what the Rabbi said. Then in order to make it real, we would get on 
a plane, fly to a mission compound in Haiti and you would put this into action. It 
would be something you knew as opposed to the Greek idea just collecting 
information. Hopefully, you would get a chance to voice your opinions, talk, and 
dialog, as part of the Hebrew method. If you went to a Jewish synagogue people 
would be arguing all the time. That is what they do to make it real. It has to be real to 
me. It is not our job to make sure you learn all this. It is our job merely to present a 
way to look at what Scripture actually says. You will get to go wrestle with it and 
work your way through. It seems to be the way God works. He brings us to a point in 
life where He knows we are ready for a new crossroad.   
(Skip Moen) 
 

1 . Down to Earth – action oriented 
• Truth:  not merely an idea, but tied to life experience. I explain the truth to 

you by telling you what has happened. Truth has its best platform in 
history, not in the realm of ideas.  

• Values:  “Don’t tell me what you’re going to do, show me what you’ve 
done!” 

• Concepts:  action-oriented, concrete rather than abstract. In Hebrew, 
verbs generally come first in the sentence. Many concepts are 
expressed in concrete terms: 
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    - -     “look” = “lift up the eyes” (Gen. 22:4) 
- “be angry” = “nose is burning” (Ex. 4:14) 
- “reveal” = “to unstop the ears” (Ruth 4:4) 
- “have no compassion” = “have a hard heart” (ISam. 6:6) 

• God: the “unseen” is described in concrete terms. God has eyes, ears, 
hands, feet, etc. Yet God is above creation and different from creation – 
He is Himself uncreated. 

• Theology:  (a system of “beliefs,” confession of faith, a creed, a list of what 
is believed). A list of what a person was to believe was basically foreign to 
the ancient Hebrews. They placed greater value in the realm of 
relationship more than in the realm of ideas. This is demonstrated by the 
description of the thinking process as done in the heart, where one loves 
(Deut. 6:5), where one fears (Deut. 28:65), or one sins (Jer. 4:19) and the 
liver is where one experiences horror or terror (Lam. 2:11). One may 
rejoice in the kidneys (Prov. 23:16, Phil. 2:1; Col. 3:12; Philemon 7, 12 20). 
Conspicuously missing is any mention of the head as the place where 
thinking occurs. Instead, the head is viewed as the place from which the 
innate, life force flows to the body. It is this Hebrew concept, which forms 
the basis for Messiah to be called the “head of the ecclesia.” 

• Man: The Hebrew was not concerned with the theoretical arguments of 
the makeup of the human person or of a philosophical basis for reality, as 
the Greeks were. Most important to the Greek philosophers (such as 
Plato and Aristotle) was what constituted reality – the conflict between 
what could be seen and what was invisible. For the Hebrew, man was 
made of an immaterial part (soul or spirit) and a material part (body). But 
man is one whole, and thus material and immaterial are of equal 
importance – one realm is not to be devalued in favor of the other. 

 
2. Truth is in the “both-and, ”  rather than in the “either-or”  

 
Thesis  Greek Thought – Linear   Antithesis 

 (True)    “Either – Or”      (False) 
 (Light) _________________________________________________________________(Dark) 
 
         Hebrew Thought (Cycl ical)  
 
       Thesis – (True – Light)  Antithesis - (False – Dark) 
     
 
     
            “Both – And” 
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The differences between the Hebrew model and the Greek model of thinking are 
profound and important. 

• The Greek model attempts to avoid tension (disagreement, dialog) by 
moving to a polar position (one end or the other). In contrast, Hebrew 
thinking recognizes the absolute necessity of “tension.” In the same way 
that a rope tying a bundle is useful only when the rope is tight (has tension), 
so truth exists in a realm of tension. 

• In the Greek model, truth exists in points along the same line. One truth 
inevitably leads to the next truth (we may call this “step logic”). The 
Hebrew, on the other hand, was able to hold truth in what might be called 
“box logic.” One “box” of truth may not necessarily lead to every other 
“box.” In fact, one “box” might contain the way man thinks about the world, 
while another “box” may contain God’s perspective on the world. 

 
Here are some examples of what the Greek model would call “contradictions” but 
which the Hebrew model accepts as a necessary tension: 

• Pharaoh hardened his heart / God hardened it 
• God is wrathful/ God is merciful 
• Messiah is the Lamb of God / He is the Lion of Judah 
• Hell is black darkness / it is a fiery lake (Jude 13; Rev. 19:20) 
• Whoever comes I will receive / only those I draw come 
• Life comes only through death 
• When you’re weak, then you’re strong 
• The one who serves is the greatest of all 
• The way up (exaltation) is the way down (humility) 
• God controls all things / prayer changes things 
• God controls all things / man is responsible for his deeds 
• God cannot dwell with sinners / God became man 
• God cannot be controlled / God is affected by people 
• God is sovereign / there is wrong in the world 

 
3. Everything in l i fe relates to God 

 
For the ancient Hebrew, there was no division between “secular” and “sacred.” 
The division of all things was into “holy” and “unholy.” This is because from a 
Jewish perspective God is involved in every part of life, no matter how mundane 
we may categorize it. Every circumstance is from God – He brings both good 
times and bad times. Thus, the Jew was prepared with a blessing for everything (1 
Thess. 5:18). In the same way, all lawful work is sacred (Deut. 26:5-10a). As a 
result of this way of looking at life, the Hebrews possessed a truly biblical 
humanism. Life is sacred, man is noble and of great value to God and to each 
other. God has given all good things to enjoy and for rejoicing before Him. The 
material world and the immaterial world are equally good and from Him.  
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4 . Religion as a way of l i fe 

 
Religion was not a system of ethics, a code of conduct, or simply a collection of 
lofty ideas. Religion for the Hebrew was the sum of his earthly journey. This is why 
he spoke of his “walk” with God. This life with God involved every place he set his 
feet upon the ground. The Hebrew would thus talk of “the way of the wicked” and 
the “path of righteousness.” In the same way Jesus does not often ask the people 
of His day “what they believed.” He was more concerned about their works – 
what they did – for true religion is not what one thinks, but what one does (James 
1:27; Matt. 25:31).  
This idea of life as the sum of our worship to God is foundational throughout the 
Scriptures. Note the manner of speaking in the following biblical allusions:  

• The broad way leads to destruction, the narrow way to life (Matt. 7:13-14) 
• The Bible is a light to one’s path (Ps. 119:105) 
• If we acknowledge Him, He will direct our path (Prov. 3:5-6) 
• We are justified by our works (James 2:21) 

 
5. Time and history are in God’s hand 

 
The history of the world is really the history of God’s dealings with man. For this 
reason, history is vitally important, for we come to know God through history. 
From a Hebrew perspective, a person must know his history before he can 
honestly know who he is. Until he knows where he came from, he cannot know 
where he is going. In this same way, one’s relationship with God is based upon 
historical events (such as the covenants) and is not therefore merely individual.  
 
This leads to the concept of covenant relationship with God, which is at the 
heart of the Hebrew view of history. As one is a true covenant member, only 
then is one truly a member of the community. Being cutoff from the covenant 
community is to be cut off from God.  
 
As far as history is concerned, the clock and calendar are simply the means by 
which one is able to see the broad scope of history up close. The yearly festivals, 
and even the weekly Sabbath, reflect the overall picture of God’s dealing with 
man. For this reason, the purpose for telling and re-telling history is to point out 
God’s person and His work, not merely to record facts.  
(Tim Hegg) 

               


